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AN ACCOUNT OF THE ZHIROVITSKAYA ICON 


OF THE ALL-HOLY THEOTOKOS 
WHICH THE HOLY CHURCH DOTH CELEBRATE ON THE 7" OF MAY 


The appearance of this miraculous icon took 
place in the 15th century under the following 
circumstances. In the year 1470, shepherds from 
the village of Zhirovitsy, which is near the city of 
Grodno, were in a forest belonging to the Ortho- 
dox Lithuanian nobleman Alexander Soltan when 
they beheld an extraordinarily bright light shining 
through the branches of a pear-tree that stood over a 
brook at the foot ofa hill. This unusual sight piqued 
the curiosity of the shepherds. They approached 
the tree and saw a little icon of the Mother of God 
surrounded by radiance. The powerful light and 
the reverent trembling that seized them at the sight 
of this icon would long not permit them to draw 
nigh to the image itself. But little by little the light 
shining forth from the icon grew dimmer. When 
they had bowed down before the icon, the shepherds 
took it down from the tree and bore it to their mas- 
ter, Alexander Soltan, who at that time held the post 
of vice steward of the Grand Duchy of Lithuania. 
Alexander did not place any particular credence in 
the report of the shepherds, but nevertheless ac- 
cepted the icon and locked it in a chest. 

The next day, Soltan invited guests to his home. 
In the course of his conversation with them, their 
host told them of the icon of the Mother of God 
which the shepherds had found. His guests pro- 
fessed themselves interested in the discovery and 
expressed the desire to examine the icon. Alexander 
went after the icon, but found that it was no longer 
in the chest. This quite astonished him, because he 
had seen it in the chest a short time before. 

Before long, the same shepherds from Zhiro- 
vitsy discovered the icon in the same pear-tree and 
brought it again to Alexander Soltan. This time, 
he treated the icon with greater reverence than 
previously. He considered himself too unworthy 
for the icon to remain in his home, and vowed that 
he would build a church at the site of the icon’s ap- 
pearance and dedicate it to the Mother of God. 

Soltan soon fulfilled his oath and built a wood- 
en church, around which a village sprang up and a 
parish was formed. The holy icon was enshrined in 


this church until the year 1560. But in that year a 
fire broke out, and the church was reduced to ashes, 
despite all the efforts of the local inhabitants to 
extinguish it. Attempts were also made to save the 
holy icon of the Mother of God from the flames, 
but they too proved in vain. All the people assumed 
that the icon had perished and were crushed by its 
loss. However, the icon of the Theotokos was soon 
discovered in a miraculous way. 

One day, peasant children, returning from 
their lessons in a house-school, were approaching 
the hill where the burned church had formerly 
stood. There, a wondrous sight presented itself 
to their eyes: a Maiden of extraordinary beauty 
sat upon a rock, surrounded by radiant splendor. 
The children did not dare to draw nigh to her, but 
hastened to tell their parents and acquaintance 
of what they had seen. Word of this vision also 
reached the priest. Everyone accepted the children’s 
account as a divine revelation and set out for the 
hill. When they drew near to the rock, they beheld 
on it a burning candle, and when they drew even 
closer, they saw on it the Zhirovitskaya Icon of the 
Mother of God, which had suffered no harm dur- 
ing the fire. The priest and the people of Zhirovitsy 
were unspeakably gladdened by the discovery of 
their lost holy object. Since they no longer had a 
parish church, the icon was placed for a time in the 
home of the priest. Later, the parishioners set about 
building a new church, this time of stone. When it 
was completed, they dedicated it to the Mother of 
God and placed the miraculous icon therein. 

By the time a century had passed since the 
events described above, a monastery had been 
founded near this church, whose purpose was the 
religious enlightenment of the region in the spirit 
of Holy Orthodoxy and the battle against the Unia 
The brotherhood founded at 
the monastery zealously carried out these tasks 


in word and deed. The monks not only dedi- 


and Latinization. 


cated themselves to educational work among the 
people, but themselves led a strictly ascetic life. 
Unfortunately, their activity was soon cut short. In 


ce Ses 


1613, the monastery was seized by the Uniates and 
remained in their hands until 1839. And over the 
same period, the Zhirovitskaya Icon was also in the 
possession of the Uniates, who, however, treated it 
with all due veneration and reverence. Even the 
Poles held it in respect. According to an edict of 
King Jan II Kazimierz of Poland (r. 1648-1668), 
Jews were not only forbidden to live in Zhirovitsy, 
but were even forbidden to spend the night there; 
and when passing through the village, they had to 
do so bareheaded and unshod. 

In 1839, during the reign of Emperor Nicholas 
I of Russia, the Zhirovitsky Monastery and the mi- 
raculous image of the Mother of God were returned 
to the Orthodox. 

The Zhirovitskaya Icon of the Mother of God 


is carved in low relief on a piece of jasper of small 


dimensions. After its return to the Orthodox, it 
was set in the iconostasis, to the left of the royal 
doors, of the monastery’s main church of the Holy 
Dormition, which was built on the site of the icon’s 
first appearance. It was the practice of pilgrims who 
approach and venerate the icon to take water from 
the brook near which the icon first manifested itself. 
The monastery church was constructed in such a 
way that this brook passed through its crypt. In 
addition to water, pilgrims also used to take frag- 
ments of the stone on which the holy icon of the 
Mother of God appeared for the third time. this 
stone, which is of great size and is known as the 
“Pillar of the Mother of God”, was located beneath 


the sanctuary of one of the monastery’s churches. 
Translated from the Russian by the reader Isaac E. Lamberts- 
en, from The Mother of God, by E. Poselyanin 
(Sankt-Petersburg: P P Soikin Book Publishers, n.d.), pp. 


276-278. Copyright © 2011. All rights reserved. 


AKATHIST HYMN TO THE ALL-HOLY THEOTOKOS, 
IN HONOR OF HER ZHIROVITSKAYA ICON 


KONTAKION I 

To the Queen and Mistress, chosen from all gen- 
erations, do we offer hymns of praise, as to the 
Mediatress and Helper of the Christian race: As 
thou art a good intercessor before the Lord, entreat 
thy Son and our God that He grant that we inherit 
everlasting good things that, rejoicing in thee, we 
may cry aloud: 

Rejoice, O most kind-hearted Mistress, our 

intercession and all-joyous aid! 


Ikos I 
Sent to thee from heaven, O pure Virgin, the Arch- 
angel Gabriel declared unto thee: “Rejoice, O thou 
who art full of grace! The Lord is with thee!” And, 
illumined with the grace of God through thee, we 
praise thee with such hymns as these: 
Rejoice, thou who wast chosen by the counsel 
of God before time began; 
rejoice, ewe-lamb who gavest birth to the Lamb of 
God Who taketh away the sins of the world! 
Rejoice, treasury of our salvation, surpassing 
the angelic hosts; 


rejoice, immaculate Maiden and Mother of 
the Light! 

Rejoice, unquarried mountain who hast poured 
forth the Wellspring of living water; 

rejoice, flowery garden of paradise who gavest 
rise to the divine Tree of life! 

Rejoice, divinely joyous Mother, who gavest 
birth to the Joy of heaven and earth; 

rejoice, thou who wast overshadowed by the 
power of the Most High and gavest rise to the 
divine Grain, the Savior of the world! 

Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION II 

Seeing thy faithful children despondent amid the 
misfortunes of life and in need of thy heavenly help, 
O Mother of God, thou hope of Christians, by the 
miraculous appearance of thy holy icon on a tree 
unto the inhabitants of the village of Zhirovitsa 
thou didst fill their sorrowful hearts with joy and 
gladness, that all might cry out to God in thanks- 
giving for thee: Alleluia! 


a 


Ixos II 

Failing to grasp with his reason the mystery of 
the miraculous appearance of thine icon upon 
the tree, the noble Alexander Soltan hid in a chest 
the all-venerable icon revealed by thee, O all-pure 
Mistress; but by a second appearance of that icon 
on the same tree, O Virgin Theotokos, thou didst 
bring him to his senses, that all might recognize the 
gift of loving-kindness sent down by thee upon the 
people, and cry aloud in gladness: 

Rejoice, well of inexhaustible joy; 

rejoice, fragrant blossom of ineffable 
sweetness! 

Rejoice, thou who with the appearance of thine 
icon upon the tree hast spiritually delighted 
the faithful as with a tree of life; 

rejoice, thou who givest boundless riches unto 
those who venerate it! 

Rejoice, thou who dost not deprive even those 
in error of thy grace and mercy; 

rejoice, thou who coverest with thy protection 
all who have recourse to thine icon! 

Rejoice, thou who hearkenest to the sound of 
supplication of all the sorrowful; 

rejoice, Mother abounding in loving- 
kindness! 

Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION III 

Enlightened by the power to understand the ap- 
pearance of thy miraculous icon, Soltan the noble- 
man recognized that this holy thing had been sent 
down by thee from on high for the consolation 
of the suffering; and praying with tears over his 
ignorance, he raised up a temple on the place of 
its appearance, that, offering up prayers to God 
therein, all the people might render constant praise 
concerning thee: Alleluia! 


Ikos III 
Possessed of an ineffable wealth of loving-kindness, 
in thy forethought thou didst not forsake thy cho- 
sen ones amid great sorrow; for when the temple 
where thine icon was enshrined was set afire, O 
comforter most good, thou didst preserve thine 
image unharmed by the flames, and didst reveal it 


again, on a stone near the church that had burned 
down. And having seen such a miracle, the people 
chanted to thee such hymnody of praise as this: 
Rejoice, O bush that burned yet was not con- 
sumed, who didst preserve thine all-honored 
image unconsumed amid the fire; 
rejoice, thou who didst not deprive thy sorrow- 
ful people of thy miraculous icon! 
Rejoice, thou who dost shelter Christians 
under the protection of thy wings; 
rejoice, thou who with thine intercession dost 
preserve thy holy things! 
Rejoice, thou who on a rock didst reveal thine 
all-precious image again; 
rejoice, thou who by thine understanding hast 
set our feet firmly upon the rock of Faith! 
Rejoice, for we have acquired thee as the inde- 
structible rampart of our refuge; 
rejoice, for we have come to know thee as a 
protectress of goodly power! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION IV 
Beset by a tempest of passions and temptations, thy 
faithful ones, praying before thy miraculous icon, 
find rest and spiritual joy; for thou, O pure Virgin, 
guide of Christians, dost direct them to the straight 
path and help them to understand the meaning of 
this earthly life, that all may praise God with divinely 


beauteous hymns, chanting to Him: Alleluia! 


Ixos IV 
Hearing that the icon revealed by thee aboundeth 
in the gift of miracles, with faith and trust in thy 
loving-kindness the people have recourse to it; and, 
enriched by the wealth of thy compassions, they 
chant to thee such praise as this: 

Rejoice, Mother of loving-kindness, who hast 
poured forth on Christians a sea of compas- 
sions; 

rejoice, thou who bringest joy to the whole 
world! 

Rejoice, sacred refuge of the faithful; 

rejoice, bestower of everlasting good things! 

Rejoice, sweetener of our bitterness; 


rejoice, mighty uplifting of all the fallen! 


=. 


Rejoice, help and strengthening of the weak; 

rejoice, constant comfort amid our sufferings! 

Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION V 
Thou wast like the divinely guided star that shone 
forth from the east, O all-holy Virgin, when amid 
radiant splendor, in the form of a woman of inef- 
fable beauty, thou didst appear unto children, 
pointing to the place of the appearance of thine 
all-honored icon, which from the fire had been 
miraculously preserved by thee. And thou didst not 
deprive even the least of these of thy beneficence, 
teaching them of thy great loving-kindness that, 
imitating the children of Israel who cried Hosanna 


unto Christ, they might chant praise unto God for 
thee: Alleluia! 


Ikos V 
All the people beheld the strange and all-glorious 
wonder wrought through thine icon, O all-pure 
one, when a certain ailing maiden named Irene set 
out to venerate thy holy icon but died on the way; 
yet when the monks began to serve her funeral rite 
before thy holy image, she arose. Then did they 
cry out with trembling: 
Rejoice, thou who gavest birth in the flesh to 
the Word of life; 
rejoice, thou who by thy supplications didst 
resurrect thy dead handmaid! 
Rejoice, ark of Life, who preservest us from the 
deluge of death; 
rejoice, all-radiant understanding, giving 
us knowledge of the sweetness of life 
everlasting! 
Rejoice, thou who by thine icon revealest to us 
torrents of mighty miracles; 
rejoice, thou who drivest away from those 
who venerate it the darkness of grievous 
circumstances! 
Rejoice, thou who with incomprehensible signs 
dost encourage those who pray to thee; 
rejoice, thou who dost visit with maternal 
compassions all who flee unto thee! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION VI 

All who have recourse to thy healing icon, O Mis- 
tress, have been shown to be proclaimers of thy 
beneficence; for thou hast never spurned the hands 
they uplift in prayer to thee that, acknowledging 
the power of the miraculous gift revealed by thee 
therein, they might chant unto God the hymn of 
thanksgiving: Alleluia! 


Ixos VI 
The most honored Zhirovitskaya Convent, which 
was built under the protection of thy holy icon, O 
Mother of God, hath been shown to illumine the 
path of moral life with shining rays of splendor; for 
this house of monastic struggles and school of di- 
vine understanding for the young hath enlightened 
the land of Lithuania with rays of the knowledge 
of God, that all might hymn thee, the instiller of 
divine understanding, in right laudable hymns: 
Rejoice, bearer of God, the unapproachable 
Light; 
rejoice, ray of the never-setting Sun! 
Rejoice, stairway leading up to heaven; 
rejoice, thou who with divine reason makest 
wise the unwise! 
Rejoice, planter of schools of piety in our land; 
rejoice, all-wise guide to the understanding of 
the doctrines of Christ! 
Rejoice, thou who dost nourish the faithful 
with grace; 
rejoice, thou who dost fill the faithful with the 
milk of wisdom! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION VII 
Not only peasants, but the rulers of the land also 
visited the Zhirovitskaya Convent, desiring to 
venerate thine icon, which had shone forth with 
many miracles; and, falling down before thine all- 
pure image, O Mistress, and hoping to receive great 
and rich mercy from thee, they offered hymnody of 
praise unto thee, and chanted unto God: Alleluia! 


Ikos VII 
Thou didst truly show wondrous forethought for 
those who had faith in thee, O Mistress; for when 
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the Zhirovitskaya Convent was wrested from the 
Orthodox by deceit and violence, by thine aid it 
was restored to the Orthodox people. Wherefore, 
all who held to the right Faith hastened to thine 
all-pure image and chanted with gladness: 
Rejoice, our sure refuge amid sorrowful 
circumstances; 
rejoice, calm haven for those seeking 
salvation! 
Rejoice, thou who with the apostles didst plant 
the Faith of Christ; 
rejoice, all-wise instructress in the depths of the 
Word of God! 
Rejoice, lamp of the three-Sunned Light, 
illumining us with the Truth; 
rejoice, pillar of fire showing us the path of the 
right Faith! 
Rejoice, our preservation from pernicious 
teachings; 
rejoice, refutation of false doctrines! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION VIII 

Those who had faith in thee have come to know the 
strange and all-glorious miracles wrought by thee, 
O Mother of God, for thou revealest to them gifts 
of grace not only through thine icon, but dost also 
impart the gift of healing infirmities to the waters of 
the spring that floweth from the place where thine 
icon appeared, that all, receiving from thee great 
and rich mercy, might chant to God the hymn of 
praise: Alleluia! 


Ikos VIII 

All who flee to thy protection are not turned empty 
away, nor are they unheard; for thou, O Mother of 
God, who didst experience a mother’s sorrow at the 
Cross of thy Son, knowest the weight of our sor- 
rows. Wherefore, O Mother, unto thee, who wast 
tried by sorrow as one who shared the sorrow and 
suffering of thy Son, do we cry out thus: 

Rejoice, hope of the hopeless; 

rejoice, consolation of the sorrowful! 

Rejoice, thou who dost allay our griefs; 

rejoice, thou who givest joy to the whole 

world! 


Rejoice, thou who dost quickly extend a help- 
ing hand to those in misfortunes; 

rejoice, thou who showest us maternal love 
and kindness! 

Rejoice, thou who dost help us by thy supplica- 
tions before God; 

rejoice, all-great defender amid perils! 

Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION IX 

All the angelic armies magnify thee, O Mother of 
God, as more spacious than the heavens and more 
pure than the radiance of the sun; for thou didst 
conceive God in the flesh and gavest birth to the 
Light of lights. Wherefore, magnifying thee as 
higher in honor than the cherubim and greater in 
glory than the seraphim, we, the earthborn, cry out 
to God concerning thee: Alleluia! 


Ikos IX 
All the oratory of mortal men doth not suffice to 
glorify the icon thou hast revealed, whence those 
who have recourse thereto draw forth an abundance 
of blessings, as from an ever-flowing wellspring; 
wherefore, at a loss how to praise thee as is meet, 
we cry out to thee thus, as to the prime source of 
these good things: 
Rejoice, architect of our salvation, who arrang- 
est well our earthly life; 
rejoice, guide leading us up to the heavenly 
homeland! 
Rejoice, cause of good things, who dost not 
deny sinners everlasting blessings; 
rejoice, our intercessor before God, transform- 
ing His just wrath into mercy! 
Rejoice, thou who teachest us to spurn the vain 
things of this world; 
rejoice, thou who by the enlightenment of our 
mind dost draw us to divine love! 
Rejoice, swift deliverance from all misfor- 
tunes; 
rejoice, longed-for salvation of the desperate! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION X 
For us who desire to be saved and who flee beneath 
thy protection, O all-holy Virgin, be thou a gener- 
ous helper. Preserve us from misfortunes and perils, 
and even more from despair and from falling into 
sin that, abounding in the Christian virtues, we 
may with joy over thine all-wondrous aid cry out 


in thanksgiving: Alleluia! 


Ikos X 
Thou wast a mighty bulwark for the Orthodox 
Church in the days of its grievous trials, O all-holy 
Virgin; wherefore we beseech thee: Help, protect 
and preserve it in our evil days as well, from the 
crafty foe who rise up against it, that all may with 
joy cry out concerning thee: 
Rejoice, wall of protection for the Church of 
Christ and defender of Orthodoxy; 
rejoice, for by thine aid is the Church of Christ 
splendidly adorned! 
Rejoice, for apostates from their ancestral Faith 
are brought to their senses by thee; 
rejoice, for by thee are the wiles of the enemies 
of Orthodoxy put to shame! 
Rejoice, for by thine efforts is the true Faith 
reborn in our land; 
rejoice, for the malice of the enemy directed 
against it is brought low! 
Rejoice, hard diamond of Orthodoxy; 
rejoice, shaming of heretics! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION XI 
There is no hymnody that sufficeth worthily to 
hymn the compassions thou hast shown the people, 
Oall-pure one; for no human reason is able to grasp 
the profundity of thy loving-kindness, nor are there 
words capable of hymning thee as is meet. Yet, as 
thou art good, accept even our meager praises that, 
glorifying thy greatness, we may chant concerning 


thee the hymn to God: Alleluia! 


Ikos XI 
With brilliant rays of thy gracious help that dwell- 


eth within thine all-pure image, O Mistress, cast 


light upon the exceeding sorrowful path of our life 
that, delivered by thee from misfortunes, sorrows 
and grievous perils, all of us may stand aright in the 
law of the Lord, blessing thee and chanting thus: 
Rejoice, thou who dost cover us, as by an 
omophorion, with the miracles revealed 
through thy holy icon; 
rejoice, thou who grantest countless compas- 
sions unto all! 
Rejoice, thou who quellest our passions and 
carnal thoughts; 
rejoice, thou who healest all our infirmities of 
body and soul! 
Rejoice, thou who by thy mediation dost de- 
liver from all misfortunes; 
rejoice, thou who dost swiftly comfort us amid 
sorrows and griefs! 
Rejoice, O help of widows and care for 
orphans; 
rejoice, correction of the young and consola- 
tion of the elderly! 
Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION XII 

Ask God to grant grace from heaven unto us who 
have recourse to thine all-pure image and who 
magnify thee, the Mother of the Light, in hymns, 
O Mistress, that, overshadowed by thy protection, 
we may live in all piety and purity, and may be 
counted worthy to stand uncondemned before the 
throne of the King of glory, for thy sake chanting 
to Him the hymn of praise: Alleluia! 


Ikos XII 
Hymning thy mighty works, we all praise thee, 
O all-holy Virgin, and we earnestly entreat thee 
as the steadfast intercessor for our salvation: Be 
thou a helper, assisting us all toward what is good, 
and hearken unto us who cry out to thee with 
compunction: 
Rejoice, thou who dost all-wisely direct us 
toward the straight path to Christ; 
rejoice, all-wondrous preserver of purity and 
chastity! 
Rejoice, nurturer of those who hunger and 
thirst after righteousness; 


rejoice, tireless help for those who seek thine 
intercession! 

Rejoice, aid of the enfeebled; 

rejoice, defense of all the world! 

Rejoice, our guide protecting us in all the ways 
of our life; 

rejoice, thou who even after our death dost 
defend us from the spirits of evil at the aerial 
way-stations! 

Rejoice, O most kind-hearted Mistress, our 
intercession and all-joyous aid! 


KONTAKION XIII 
O all-holy Mistress, Virgin Theotokos, who in 
heaven art hymned by the ranks of angels: accept 
from us, thine unworthy servants, this meager 
prayer offered in praise of thee; and, delivering us 
from sinful falls, make us heirs of the kingdom of 
heaven, that with thee we may forever chant unto 


God: Alleluia! 


This Kontakion is recited thrice, whereupon Ikos I 
and Kontakion I are repeated. 


Prayer to All-Holy Theotokos 


O Lady full of loving-kindness, Virgin Theotokos! 
With what lips shall I touch thy holy icon, and with 
what words shall I confess the compassions thou 
showest unto men? For no-one who hath recourse 
to thee departeth empty away and unheard. From 
my youth I have sought thy help and aid, and have 
in nowise been denied thy kindliness of heart, for 
thou lookest upon the sorrows of my heart and the 
wounds of my soul, O Lady. And now, kneeling 
down before thine all-pure image, I offer thee mine 
entreaties: Deprive me not of thine all-powerful 
mediation in my time of sorrow, and help me in 
time of grief. Spurn not the streams of my tears, 
O Mistress, but fill my heart with joy. Be for me 
a refuge and intercession, O merciful one, and 
enlighten my mind with the rays of thy light. I 
pray not for myself alone, but also for those who 
have recourse to thine aid. Preserve the Church of 
the Son in goodness, and protect it from the evil 
and cunning assaults of the enemies who assail 


it. Assist our archpastors in their apostolate, and 
preserve them in health and length of days, rightly 
dividing the Truth of the Lord. Ask God thy Son 
to impart to our pastors zeal and vigilance for the 
souls of His reason-endowed flock, which He hath 
entrusted to them, and that He send down upon 
them the spirit of understanding and piety, purity 
and godly righteousness. Ask also of the Lord, O 
Mistress, that He grant to our civil and municipal 
authorities wisdom and power, to our judges justice 
and impartiality, and unto all who have recourse 
to thee the spirit of chastity, humble-mindedness, 
patience and love. Again I beseech thee, O most 
kindhearted one: cover our land with the protec- 
tion of thy goodness, and deliver it from natural 
disasters, foreign invasion and civil strife, that all 
who live therein, abiding in love and peace, may 
live a life that is peaceful and undisturbed and, 
having inherited everlasting good things through 
thy supplications, may with thee praise God in the 
heavens forever. Amen. 


Translated from the Church Slavonic by the reader Isaac E. Lambertsen, from Akathist Hymn to the All-holy Theotokos, 
before Her Miraculous Zhirovitskaya Icon (Warsaw: Synodal Press, 1937). Copyright © 2011. All rights reserved by the translator. 


“Every male opening the womb shall be called holy to the Lord.” To the Lord 
alone does this refer, and not to any other, though spoken ofall who are firstborn. 


For to her who is a virgin, it is the way of nature that the womb be opened 


by concourse with man, and thence she will bring forth. It was not thus with 
Our Savior — but He Himself, opening without intercourse the womb of the 
Virgin, came forth in an ineffable manner. 


— St. Amphilocius of Iconium 


THE ASCENSION OF OUR LORD AND HIS FUTURE ADVENT 
St. Philaret of Moscow 


‘And while they looked steadfastly toward heaven as He went up, behold, 
two men stood by them in white apparel, which also said, Ye men of 
Galilee, why stand ye gazing up into heaven?” (Acts 1:10-11) 


But to me it seems astonishing that you, ye 
men of light, should ask these men of Galilee why 
they stood gazing up into heaven. How could they 
do otherwise than look up into heaven whither 
Jesus had just ascended, whither their treasure was 
transferred, whither their hope and their joy were 
removed, whither their life had disappeared? If they 
at this time had gazed upon the earth, they might 
have been asked, as should be all the followers of 
Jesus Christ, who gaze upon the earth with a partial 
eye — Why gaze ye upon the earth? What can ye 
be seeking on earth, after that your and her only 
Treasure, found in Bethlehem, scattered abroad 
throughout all Judza and Samaria, which passed 
through the hands of wicked men at Gethsemane, 
in Jerusalem and Golgotha, was hidden under a 
stone in Joseph of Arimathza’s garden — and is 
now at last taken and carried into the treasury of 
heaven? You have been told, and so it must be, 
that “where your treasure is, there will your heart 
be also” (Matt 6:21); and therefore if your treasure 
is in heaven, then your heart must be there also; 
and thither should your looks, your thoughts, and 
your desires be directed. 

The “two men in white apparel” who, im- 
mediately after the ascension of the Lord ap- 
peared to the apostles and asked them why they 
stood gazing up into heaven, were without doubt 
themselves inhabitants of heaven. Therefore it is 
not to be supposed that this was displeasing to 
them, or that they desired to direct the gaze of 
those men of Galilee elsewhere. No. They desire 
only to put an end to the inert amazement of the 
apostles, when saying, “Why stand ye gazing up 
into heaven?” Having aroused them from their 
amazement, they draw them into meditation, and 
teach them and us with what thoughts we should 
gaze into heaven, following our Lord Jesus Who 
hath ascended thither. “This same Jesus,” added 
they, “Who is taken up from you into heaven, 
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shall come in like manner as you have seen Him 
go into heaven.” 

Although our Lord had many times after His 
resurrection appeared to the apostles, and become 
again invisible, and thus accustomed them in some 
measure to these miraculous manifestations — 
nevertheless, when parting from them on Mount 
Olivet, He did not simply withdraw Himself, or 
become invisible but, ascending visibly above the 
clouds, became invisible to them only by reason 
of His immeasurable elevation from them. There 
is no doubt then that this new way of withdrawal 
from them appeared to them extraordinary, and 
peculiarly significant even after their former 
experience of miracles. 

They then beheld the exact fulfillment of His 
words which Mary Magdalene had recounted to 
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them, “I ascend unto My Father and your Father, 
and to My God and your God” (Jn 20:17). They 
could not but conclude that those joyful visitations 
by Him, those instructive conversations with Him, 
that palpable communion between them and His 
divine humanity during the forty days, were at that 
moment ended. When neither hand nor voice 
could any longer reach Him, they followed Him 
with their eyes, eager to detain Him; “they looked 
steadfastly toward heaven as He went up.” We 
can conceive what an immeasurable bereavement 
the apostles must have felt after the ascension into 
heaven of Jesus Who was all and everything in the 
world to them; and it is this very bereavement for 
which the heavenly powers hasten to console them, 
when telling them that “this same Jesus, Who is 
taken from you into heaven, shall come.” 

Christian, if thou hast at all known the Lord 
Jesus, and “dost taste and see that the Lord is good” 
(Ps 34:8), surely thou must more or less perceive 
what a blank the whole world is without Him, and 
feel how void is thy heart when He is absent. 

And so it should be; for all that is in the world 
is but “vanity of vanities” (I Jn 2:18-17), and vanity 
cannot satisfy the heart, created for truth by Truth 
itself; “for all that is in the world is lust,” an object 
of, or attraction to lust, under various forms; and as 
“the world passeth away, and the lust thereof” (Eccl 
1:2), or in other words, the objects which excite lust 
disappear — so, however great the world, however 
varied its good things, however abundant the 
sources of its pleasures, they cannot fill that small 
vessel of the human heart which, being immortal, 
can only be satisfied by immortal life. 

If, sensible of this emptiness of created beings, 
it appears to thee that the Lord, Who is thy truth, 
thy life, thy desire, and the fullness of all thy de- 
sires, withdraweth Himself from thee, hideth His 
face, and leaveth thee not only without comfort, 
but even in tribulation, not merely alone, but in 
the very midst of the enemies of thy salvation; if 
thy wearied sight cannot pierce the clouds covering 
the heavens, and the inscrutable ways of the Most 
High furnish thee nothing but uncertainty — then 
receive from the heavenly powers the word full of 
might, which is able to fill the void of thy heart, to 
lighten thy sorrow, to put an end to thy loneliness, 


to clear away the darkness, to solve all uncertainty, 
and to quicken thy spirit by a hope neither delusive 
nor corruptible: “This same Jesus, which is taken 
up from you into heaven,” shall come. 

And to this same comforting and redeeming 
testimony of the future advent of the Lord, the 
heavenly messengers add some information as to 
the manner in which this advent shall take place. 
They tell us that the coming of the Lord shall be 
in the same manner as was His going, or rather 
His ascension: “He shall come in like manner as 
ye have seen Him go into heaven.” Surely the 
heavenly heralds speak not idly, as we earthly beings 
sometimes do, but in a few simple words deliver a 
grand precept to those who are attentive. Let us 
then attend. 

“He shall come in like manner as ye have seen 
Him go into heaven.” In considering the circum- 
stances of the ascension of Christ into heaven, we 
may first note the blessing which He then gave 
to the apostles: “And it came to pass,” says the 
evangelist Luke, “while He blessed them, He was 
parted from them, and carried up into heaven” (Lk 
24:51). This circumstance of His ascension into 
heaven, and parting with His chosen ones, the Lord 
Himself will recall to the memory of His disciples 
when “He shall come in His glory” and, meeting 
them again, shall invite them to an actual participa- 
tion in His kingdom; for “then shall the King say 
to them on His right hand, Come, ye blessed of 
My Father” (Matt 25:31, 34). 

What an endless current of the grace of Christ 
is thus revealed unto us, Christians! The Lord be- 
gins a blessing, and before its completion, ascends 
into heaven; “for while He blessed them — He was 
carried up into heaven.” Thus, even after His ascen- 
sion, does He still continue invisibly to impart His 
blessing. It flows and descends continuously upon 
the apostles; through them it is diffused upon those 
whom they bless in the Name of Jesus Christ. Those 
who have received the blessing of Christ, through 
the apostles, spread it among others; and thus do 
all who belong to the Holy Catholic and Apostolic 
Church become partakers of the one blessing of 
Christ and His Father, “Who hath blessed us with 
all spiritual blessings in heavenly places in Christ” 
(Eph 1:3). “As the dew of Hermon, that descended 
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upon the mountain of Zion” (Ps 133:3), so does 
this blessing of peace descend upon every soul that 
riseth above passions and lusts, above vanity and 
the cares of the world: As an indelible seal does it 
stamp those who are of Christ, in such a manner 
that at the end of the world He will by this very 
sign call them forth from the midst of all mankind, 
saying, “Come, ye blessed!” 

And now, my brethren, let us consider how 
needful it is for us to endeavor to gain now and to 
preserve this blessing of the ascended Lord, which 
descends upon us also through the apostles and 
through the Apostolic Church. If we have received 
and preserved it, we shall, at the future advent of Je- 
sus Christ, be called, together with the apostles and 
the saints, to participate in His kingdom: “Come, 
ye blessed!” But if, when He shall call “the blessed 
of His Father,” this blessing either be not found in 
us, or we be found in possession only of the false 
blessing of men who themselves have not inherited 
the blessing of the Heavenly Father by grace and 
in the sacraments — then what will become of us? 
Yea, I say unto you, let us consider and ponder on 
this while we may. 

Another circumstance to be noted in the ascen- 
sion of the Lord, when we imagine to ourselves 
this expected coming, is that the Lord ascended in 
the presence of the apostles, visibly and solemnly. 
“While they beheld, He was taken up; and a cloud 
received Him out of their sight” (Acts 1:9). 

What kind of a cloud? A cloud of light and 
glory, like unto that which once overshadowed the 
tabernacle of Moses and the temple of Solomon. 
There they saw the glory, but not the Lord of glory; 
afterwards they saw Him, but not in His glory; 
and therefore they did not recognize Him, nor did 
they glorify Him. But here, neither does the glory 
hide the Glorified, nor does the glorified One hide 
His glory. The apostles beheld the glory of the 
ascending Lord: the Prophet also saw and heard 
it, when he himself solemnly exclaimed: “God is 
gone up with a shout, the Lord with a sound of 
a trumpet” (Ps 47:5). Thus, when the heavenly 
heralds announced to us that He shall come in like 
manner as He was seen to ascend into heaven, they 
give us thereby to understand that He shall come 
visibly and solemnly. So also did the Lord foretell 


of Himself, “that the Son of Man shall come in 
His glory, and all the holy angels with Him” (Matt 
25:31). So also does the Apostle explain that the 
“Lord Himself shall descend from heaven with a 
shout, with the voice of the archangel, and with 
the trump of God” (I Thess 4:16). 

But wherefore, some may think, need we note 
these particulars which seemingly are more calcu- 
lated to excite curiosity than to afford instruction? 
for prophecy was granted, that we might know and 
receive with faith an event ordained by God; but 
who is there who will not recognize the glorious 
advent of Christ, even though he be not previously 
acquainted with the particulars thereof? 

Be not too hasty, my beloved, in concluding 
that these particulars are unnecessary. No! The 
apostles, the angels, the Lord Himself, tell us noth- 
ing for the sake of curiosity alone, but every word 
is for instruction. That the second coming of the 
Lord shall be a visible and solemn one was foretold 
unto us, because there would be those who would 
tell us the contrary, when a spirit of deceit shall be 
sent forth upon unworthy, unfaithful, and corrupt 
Christians. “The hour will come,” or the time of 
temptation (perhaps “it now is”) “when they shall 
say: Lo, here is Christ, or there! Behold, He is in 
the desert! Behold, He is in the secret chamber!” 
(Matt 24:23, 26). Behold, He is with us, say the 
sectarians who, having left the city of God, the 
spiritual Jerusalem, the Apostolic Church, flee not 
into the true solitude of peace and silence, but into 
a spiritual and sensual waste, where neither is there 
healthy doctrine, nor sanctity of sacrament, nor 
good principles of private and social life. Lo, He 
is with us, say they who nourish heresy in secret, 
pointing to their covert assemblies, as if the sun 
could shine only under the earth, or as if it were not 
the Lord Who hath said and commanded: “What I 
tell you in darkness, that speak ye in the light; and 
what ye hear in the ear, that preach ye upon the 
housetops” (Matt 10:27). 

When ye shall hear such clamors and whisper- 
ings, remember, Christians, the angelic voice and 
its preaching regarding the ascended Lord: “He 
shall so come in like manner as ye have seen Him go 
into heaven,” just as visibly, just as solemnly. And 
therefore, “if any man shall say unto you, Lo, here 
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is Christ, or there; believe it not.” Neither violent 
clamors nor crafty whisperings resemble either the 
voice of the archangel, or the trump of God. “Go 
not forth” in the footsteps of those who shall call 
you from out the city of the Lord; remain in your 
places, and preserve your Faith until the true, glori- 
ous, and solemn coming of Christ. 

The third remarkable circumstance in connec- 
tion with the ascension of the Lord is that it was 
unexpected and unforeseen by His disciples. It 
happened, as far as we can learn, from the short 
accounts of the Gospels, in this way: Having 
appeared to them at Jerusalem, as He had done 
many times before, and when going away in their 
company, He conversed with them, as usually, 
concerning the kingdom of God, and especially 
of the approaching descent of the Holy Spirit, as 
is written: “And He led them out of Jerusalem, as 
far as to Bethany, and He lifted up His hands, and 
blessed them. And it came to pass, while He blessed 
them, He was parted from them, and carried up 
into heaven” (Lk 24:50-51). Not only did He by 
His will not apprise them of that great event, but 
even when questioned as to the time of the great 
events of His kingdom, positively refused to give 
them the desired information. “He said unto them, 
It is not for you to know the time or the seasons, 
which the Father hath put in His own power” 
(Acts 1:7). His refusal to grant the knowledge of 
the times and seasons evidently relates also to the 
time of the future advent of Christ, and is especially 
connected with it. He had previously warned His 
disciples how unexpected this event would be, by 


comparing it to lightning, which is in nature the 
most striking instance of perfect suddenness. “For 
as the lightning cometh out of the east and shineth 
even unto the west, so shall also the coming of the 
Son of Man be” (Matt 42:27). And in like manner 
doth the Apostle explain this: “The day of the Lord 
cometh as a thief in the night” (I Thess 5:2). 
From this same unexpectedness of His second 
coming our Lord Himself draws for us, Christians, 
a saving warning: “Watch, therefore, for ye know 
not what hour your Lord doth come” (Matt 24:42). 
Do not be led away by curiosity, or credulity, when 
Christians, thinking to know more than Christ 
hath granted them to know, would number the 
days of His kingdom, and determine the time of 
His expected coming: “it is not for you to know 
the times or the seasons.” Endeavor rather to know 
your sins, to number your transgressions, and to 
seek a limit to them in repentance. Aboveall things, 
take heed, when you hear the blasphemers, foretold 
by the Apostle, saying: “Where is the promise of His 
coming? for since the fathers fell asleep, all things 
continue as they were from the beginning of the 
creation” (II Peter 3:4). Take heed that the gloomy 
dreams of those sons of the world, who shut their 
eyes to the light of the world to come, do not darken 
your hearts, blind your minds, or lull your spirits 
into sleep, till the approach of that longed for and 
dreadful hour “when the day of the Lord so cometh 
as a thief in the night” (II Peter 3:10). 
“Wherefore, beloved, seeing that ye look for 
such things, be diligent that ye may be found of 
Him in peace, without spot, and blameless” (II 


Peter 4:14). Amen. 


Sermon XI, edited for clarity from a photo-reproduction of the classic translation 
from the Russian originally published by Joseph Masters, London, and reprinted by Elibron Classics 


SS 


You write: “I am afraid to receive communion often; J do not get better; my sins are always 
the same. Well and good — but you wash your clothes often, and do you get angry because 
they don't get better but are always covered with the same dust and dirt? Is it not the contrary? 
So look in the same way at the purity of the soul. The more a man takes care of it, the better; 
the more often he washes away the dirt, the more pleasing it is to the Lord. And do not be 
disturbed if the dirt is always the same — it is good enough if it only doesn’t get worse. 


— New Hieromartyr 


Archbishop Barlaam 
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THE CALENDAR QUESTION 
Fr. Basile Sakkas 


(continued from the previous issue) 


CHAPTER ONE 
THE Dogmatic SIGNIFICANCE 
OF THE ECCLESIASTICAL CALENDAR 

Our adversaries pretend that the calendar “is not a 
dogma,” thus leaving it to be understood that one 
can do with it what one pleases. Is the question of 
the calendar truly one of dogma? This naturally 
depends upon the perspective from which one ex- 
amines the matter. My beard and my rassa certainly 
do not constitute a dogma, for their existence does 
not increase or decrease the number of the Persons 
of the Holy Trinity. However, if I disdain the 
insignia of my ministry with which the Church of 
Jesus Christ has honored me— which she regards as 
more precious than royal purple — will I not thus 
offend the Church herself? Though my rassa and 
my beard do not in themselves constitute a dogma 
yet, if I take them off without any reason, do I not 
dishonor the Church which has honored me and 
which is the foundation of all the dogmas? How, 
therefore, is it possible to isolate the dogmas from 
the rest of the life and the experience of the Holy, 
Catholic and Orthodox Church of Christ? 

For this reason, Synesius, the Metropolitan of 
Cassandria, speaking of the State (.e. new calen- 
dar) Greek Church, says with justice: “The Greek 
Autocephalous Church is independent. For us, 
the very thought of the abolition of the celibacy of 
the higher clergy and the alteration of its clerical 
dress is very premature. Today, these two ques- 
tions have nearly become dogmas and cannot be 
removed. Consequently, there can be no place for 
any official or unofficial discussion of this matter” 
(Ecclesiasticos Agon). 

Thus, the dogmas are not clearly independent 
of the details of the daily life and acts of the holy 
Church. It is nearly impossible to make a distinc- 
tion between the primary and the secondary in 
matters of the Faith. All these things bear the 
sanctifying seal of the Holy Spirit, to such a degree 
that we cannot touch the least matter of the Tradi- 
tion without directly or indirectly disparaging the 
Church’s dogmatic requirements. 


We say this also to the modernists who un- 
dertake to make a clear distinction in the sacred 
canons between those which are dogmatic and 
those which are administrative, as if the administra- 
tion and the discipline of the Church did not have 
the dogmas as their foundation. Thus rendering 
the dogmas wholly independent of the life of the 
Church, these people destroy her theandric char- 
acter and degenerate it into a moralistic idealism. 
Most Reverend Master, you have already clearly 
expressed yourself on this subject in your study of 
ecumenism. 

Did the iconoclasts not deride the Orthodox 
for considering the icons, that is, boards and colors, 
as a dogma of the faith? Yet, who among the Or- 
thodox of today can deny the dogmatic significance 
of the icons? 
Paul, a monk of the Holy Sepulcher, remarked most 


Concerning this question, Father 


justly that a board, before it has the countenance 
of our Savior portrayed upon it, is but a common 
piece of wood which we may burn up or destroy. 
From the moment, however, that we paint the 
icon of Christ, the King of All, upon it, this wood 
becomes sanctified and a source of sanctification 
for us, even though the wood be of inferior qual- 
ity. Likewise, the solar calendar, insofar as it is a 
calendar of days and months is, in itself, nothing 
to be esteemed. But from the moment when the 
Holy Church placed her seal upon it and organized 
her life upon this foundation, even though it has 
become astronomically erroneous, still it remains 
holy! The calendar is no longer Julian, but ecclesi- 
astical, just as the board is no longer a simple piece 
of wood but an icon. 

If we adopted the reasoning of the rationalists, 
we could say many things. Is it a dogma to chant 
the hymn “O Joyous Light” at the entrance in Ves- 
pers, or is ita dogma to make the sign of the Cross 
which, as St. Basil points out, no canon prescribes? 
Woe unto us, if each thing about which we could 
say that “it is not a dogma” were rejected ipso facto, 
without reason, by some local council, after the 
manner of the Anglicans! Behold, therefore, why 
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it is impossible for us to deny the dogmatic signifi- 
cance of the festal calendar; and we shall explain 
ourselves further. 


A. THE RELATION BETWEEN THE INNOVATION OF THE 
New CALENDAR AND THE HERESY OF ECUMENISM 

In 1920, the Ecumenical Patriarchate published an 
encyclical in which it recognized the assemblies of 
Western Christians as “fellow heirs of the grace of 
Christ” and openly proclaimed ecumenism as the 
panacea forall heresies. It adopted the change of the 
calendar as the first means of advancing ecumenism 
(this was the calendar which already had been anath- 
ematized three times by three Great Councils of the 
Patriarchs of the East). This encyclical, signed by 
the locum tenens, Metropolitan Dorotheus of Brusa 
and by eleven other metropolitans, reads, in part, 
as follows: 

Thus, once the sincerity and especially the 
confidence, has been reestablished between the 
churches, we think, then, that it is necessary to 
rekindle and fortify the love among the churches, 
esteeming one another not as strangers but, on the 
contrary, as kindred and as of the same household 
of Christ and “fellow-heirs and formed of the same 
body and sharing in the same promise of God in 
Jesus Christ” (Eph. 3:6). The different churches, in- 
spired by love and setting it in the foremost place in 
their deliberations and relations among themselves, 
can diminish and curtail the separation between 
themselves, instead of extending and augmenting 
it, while awakening a consistent and fraternal inter- 
est concerning the state, stability and well being of 
the other churches, by showing assiduity in giving 
heed to and knowing more precisely that which is 
occurring in them and, more precisely, by extending 
a prompt hand of help and assistance to each other. 
In this way they shall accomplish and realize many 
good things for their own glory and profit as well 
as that of the entire body of Christians. 

This amenity and beneficent disposition to- 
wards one another can manifest itself and prove 
itself in a more particular fashion, which, according 
to our opinion, should be as follows: 

1. through the adoption by all the churches of 
one single calendar so that the great Christian feasts 
may be everywhere celebrated simultaneously; 


2. through the exchange of fraternal letters 
on the occasion of the great feasts of the eccle- 
siastical year, as is the custom, and on other 
special occasions; 

3. through more fraternal relations between the 
representatives of the different churches; 

4. through the establishment of relations be- 
tween the theological schools and the representa- 
tives of the theological science, and the exchange of 
theological and ecclesiastical periodicals and works 
published by each church; 

5. through the sending of young men from 
one church to the schools of other churches for 
their studies; 

6. through the convocation of pan-Christian 
assemblies for the examination of matters of com- 
mon interest to all the churches; 

7. through the dispassionate and more histori- 
cal examination of the dogmatic differences from a 
scholarly point of view and by dissertations; 

8. through the mutual respect of the practices 
and customs of the various churches; 

9. through reciprocal granting of houses of 
prayer and cemeteries for funerals and burials of the 
adherents of other confessions who have deceased 
in foreign lands; 

10. through the implementation of common 
rules by the different confessions concerning the 
question of mixed marriages; 

11. througha reciprocal and voluntary support 
of the churches in the realm of religious edification, 
philanthropy and other such activities. 

(From the second volume of Prof. John 
Karmiris work, The Dogmatic and Symbolic Monu- 
ments of the Orthodox Catholic Church; Graz, Aus- 
tria. 1968. pp. 958-959). 


Certainly, it is impossible to analyze here all the 
blasphemies and the apostasy of the party of the 
Phanar, but we see that we find ourselves in the 
presence of a project which had been prepared a 
long time in advance. 

Hence, the change of the festal calendar for the 
modernists did not have as its incentive any concern 
over the application of scientific exactitude, nor 
pressures applied from without, nor a disposition 
— due to weakness — for the adoption of the new 
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calendar for the sake of facility, nor does it even 
constitute an act of thoughtlessness. It is far worse 
than this: it bears witness to doctrinal corruption 
and a loss of an Orthodox ecclesiastical conscience, 
to utter indifference and to a disposition to imitate 
the apostasy of the West. 

If, in battling against ecumenism, we remain 
indifferent to the change of the festal calendar 
— which change was adopted precisely for the 
furtherance of ecumenism — we refuse to recog- 
nize the relation between cause and effect and we 
combat the evil in its final development but not 
at its root. 

Without going any further, the aforementioned 
document is sufficient to show that the issue of the 
festal calendar is of a dogmatic nature and that 
the new calendar must be condemned mercilessly, 
even as the holy Church already did four centuries 
ago, foreseeing its dangerous nature and, therefore, 
anathematizing it on three occasions. However, 
this does not constitute the only proof of the dog- 
matic character with which the question of the 
change of the festal calendar was invested. 


B. THE RELATION BETWEEN THE NEw CALENDAR 
AND MODERNISM. 

Following the example of that which, in Rus- 
sia, was called the “Living Church”, Patriarch 
Meletius Metaxakis (known to all as a Mason) 
convoked some sort of assembly which he called 
“Pan-Orthodox” at which five bishops presided. 
During the ten assemblies which came together 
from May 10 to June 8, 1923, the following pro- 
posals were made: 

1. The change of the festal calendar so that 
it might coincide with the secular calendar of the 
west. 

2. The marriage of priests after their ordina- 
tion. 

3. The abandonment of the clergy’s rassa, beard 
and long hair. 

4. New age requirements for the ordination of 
deacons, priests and bishops. 

5. New age limits for those entering the mo- 
nastic life. 

6. The diminution or abolition of the fasts and 
the divine services. 


7. The diminution of the restrictions on 
marriage due to kinship and fewer restrictions on 
divorce, etc. 


We see, therefore, that this is not simply a question 
of the festal calendar or of “13 days”, but rather, we 
see that, from many decades before, plans had been 
laid to destroy the divine edifice of the Church, as 
it were by an explosion from within! If, therefore, 
we had accepted the change of the calendar in 1924, 
which was imposed dictatorially after the manner 
of a coup d’état (independent of whether or not 
the Church can change the calendar — an aspect 
which we will examine further on), we would have 
opened the way before a deluge of modernism, and 
then, what would remain of our holy Orthodoxy? 

We are moved with emotion when we recall the 
teaching of Photius Kontoglou of blessed memory, 
who used to say the following: “I love a young girl, 
but her gait does not please me; her voice irritates 
me; her nose is too big; I wish her eyes were a dif- 
ferent color, and it would be preferable if she had 
chestnut-brown hair. Thus is it also in spiritual 
matters: I love Orthodoxy, but I do not like icon 
lamps that burn olive oil; I find the rassa and the 
beards obsolete; the Church should adapt her fasts 
to the conditions of contemporary times and her 
festal calendar should also be changed, etc., etc., etc.’ 
In the first case, as in the second, we do not love the 
reality. We seek, rather, to adapt the reality to the 
demands of our imagination which, in actuality, is 
the only thing we love. 

So be it! If the Church wishes to change the 
calendar in her catholicity, then let her change the 
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calendar — if she judges this useful and if she acts 
in harmony with her Tradition and the former 
councils of the Church. Why should we not then 
submit ourselves to such a decision? Are we greater 
than the Church which, according to St. John 
Chrysostom is “higher than heaven?” Or shall we be 
“super-Orthodox” and “superior to the councils?” 
Yet, what relation exists between the Catholic- 
ity of the Church, on the one hand, and the revolt 
of 1924 or the future “8 Ecumenical Council,” on 
the other hand? How shall we consider the future 
“council” as “Pan-Orthodox” and as an authentic 


mouth of the Church when: 
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1. The present day patriarchs and bishops are 
not Orthodox, but have been sullied by heresy, 
having thus lost their property of being Orthodox 
bishops and legitimate shepherds of their flocks. 

2. Not only are they not Orthodox, nor even 
Orthodox “liberals,” but often they are the instru- 
ments of the powers of darkness and the agents of 
the self-proclaimed enemies of Christianity. 

3. They do not reunite in order to combat a 
new heresy or some danger which threatens the 
Church but, on the contrary, in order to preach 
and reiterate all the heresies and, by the principle of 
aggiornamento, to “revise,” to “reform,” to “curtail” 
and to “add” things to the basic tenets of the holy, 
immaculate and immutable Faith. 

4, They shamelessly avow that not only will 
their “council” not endorse those things which 
were ratified by the previous ecumenical and local 
councils but, on the contrary, it shall “review” the 
decisions of the former councils, since the latter 
have become obsolete. 


It goes without saying that such a council is a 
“robber council” by its very nature, and that any 
decision concerning the festal calendar would have 
no meaning for true Orthodox Christians who 
walk in the straight and narrow path, “following 
the fathers.” It is, therefore, proper that, in her 
book, The Executioners of Orthodoxy, the abbess of 
the Convent of the Ascension at Kopani recalls the 
words of St. Athanasius the Great: “It is not recently 
that the canons and practices of the Church have 
been given to us, but rather, they have been well 
transmitted to us by the fathers in certainty. Neither 
has the Faith commenced in our time; nay rather, 
It has been transmitted to us by the Lord through 
His disciples” (Vol. XXV, p. 22). Dositheus, the 
blessed Patriarch of Jerusalem, has bequeathed us 
the following statement: “We do not accept a new 
faith but we believe only in that which our fathers 
have taught us” (Dodecabiblus, p. 978). One of 
the great teachers of the Greek nation, Athanasios 
of Paros, says: “True doctrine is that which differs 
in nothing from what the fathers have said.” 

“The fathers have spoken it and we say it 
also,” not simply because the fathers have said it 
do we repeat it passively, but having with them, 


a common Spirit, a common Faith and common 
Hope, we perceive and understand the same things 
as they, and we consciously confess the same things 
as they, without contradicting or refuting them in 


anything. 


C. THE CALENDAR AND THE UNITY OF THE CHURCH 
GENERAL REMARKS 

We have received the tradition that in the Liturgy 
we should pray as follows: “And grant that with 
one mouth and one heart we may glorify and chant 
praises to Thine all-honored and majestic Name, 
of the Father, Son and Holy Spirit, now and ever 
and unto the ages of ages. Amen.” The Orthodox 
Catholic Church of Jesus Christ glorifies her holy 
Head upon the earth with one mouth. It happens 
sometimes — to give an example — that a priest 
celebrates the Divine Liturgy and not one person 
partakes of the Sacred Mysteries (although this is an 
abuse and an abnormal circumstance). Nonethe- 
less, the celebrant will proclaim: “Upright, having 
partaken of the divine, holy, immaculate, immor- 
tal, heavenly and life-giving, fearful Mysteries of 
Christ, let us worthily give thanks unto the Lord.” 
Is this a question of “routine” or “ritualism?” In 
such a case, could the celebrant omit the words 
“Upright, having partaken...” since no one in his 
parish had taken Communion? 

The answer is, NO! The divine Apostle Paul has 
taught us that nothing can separate the faithful from 
the love of Christ which embraces them, “neither 
height nor depth,” “neither things present nor things 
to come,” “neither life nor death” (Rom. 8:38-39). 
Geographical distances, therefore, cannot separate 
the faithful from one another. A canonical Ortho- 
dox priest does not officiate in the name of his parish 
only, nor “as an isolated part of a greater whole,” as 
Dr. Alexander Kalomiros justly emphasizes. 

The Divine Liturgy is not a private affair, 
nor simply a local parish activity, but an affair of 
the Catholic Church. The priest officiates in the 
name of the Catholic Church and sanctifies the 
faithful with all the grace and all the sanctification 
of the Catholic Church. For this reason when he 
says, “Upright, having partaken...” 
only has the church sacristan present) he neither 
addresses himself to those who are present, nor to 


(even if he 


his parishioners only, but to all the faithful of the 
Catholic Church. Hence, he does not celebrate 
locally, but with one mouth, together with all the 
Church. 

It is for this reason also that we say the prayers 
for the catechumens and then dismiss them, even if 
ina particular parish there happen to be no catechu- 
mens (or even though — if there be catechumens 
— we permit them to remain for the entire Liturgy 
by extreme economy). Just as the whole sun is re- 
flected in each piece of a broken mirror, so also each 
parish is the icon of the catholicity of the Church. 
But even as the unity of the Catholic Church is not 
broken by height or depth (that is, by distances) ac- 
cording to the word of the Apostle, so also is it not 
broken by life nor by death. Therefore biological 
death does not separate us from the saints nor from 
our brethren fallen asleep in the Lord. When we 
say in the Creed: “I believe in One, Holy, Catholic 
and Apostolic Church,” we simultaneously think of 
the Church triumphant and the Church militant, 
because “whether we live or whether we die we be- 
long to the Lord” (Rom. 14:8). For this reason the 
triumphant and the militant Church concelebrates 
“with one mouth”: “Grant that, with our entrance, 
there be an entrance also of the holy angels who 
concelebrate and glorify with us...” and in another 
place, “Again, we offer Thee this rational and blood- 
less worship... for every just spirit perfected in 
the Faith,” and in still another place, “Calling to 
remembrance our all-holy, immaculate, exceedingly 
blessed ... Theotokos with all the saints, let us com- 
mit ourselves and one another....” 

We concelebrate, therefore, with the heavenly 
powers. Our adversaries insolently say with irony: 
“Do they have calendars in heaven with little tear- 
off pages so that they can remember the feasts?” If 
they wish to be so shameless and speak with such 
an evil spirit, we will ask them also a question in 
turn: “Where does earth cease and heaven begin? 
Where is “above” and where “below”? 

We are not rationalists, but we have received 
from the holy Church that when we say that Christ 
is “above” this does not signify that He is not “be- 
low” — like those of the West, who are deceived in 
ordaininga vicar for Him, as if the Savior was absent 
from the earth! We have received the teaching that 


“He is entirely below without in any wise being 
absent from on high” (from the Liturgy of St. Ba- 
sil), “being seated on high together with the Father 
and at the same time invisibly present among us” 
(from the Liturgy of St. John Chrysostom). Insofar 
as Christ unifies the things above with the things 
below, the Church says that “those on high con- 
celebrate with those below and those below chant 
praises together with those on high.” “Rejoice, for 
the things of heaven rejoice together with the earth; 
rejoice, for the things of earth dance together with 
the heavens” (from the Akathist Hymn). The wor- 
ship of the Catholic Church is one, both celestial 


and terrestrial at the same time. 


1. Liturgical Separation and Disunity 
When the visible and invisible Orthodox Church 
chants, “Today the Virgin giveth birth to the Lord 
in the cave,” the new calendarists chant, “Today 
Christ is come to be baptized in the Jordan; today 
John toucheth the head of the Lord !” On the day 
of Theophany, the Holy Orthodox Church of 
Jesus Christ chants, “Today the time of the feast 
is at hand for us; the choirs of the saints assemble 
together with us, and the angels celebrate the fes- 
tival together with men... Today the sacred and 
stentorian feast of the Orthodox exulteth. Today 
the Master cometh forward to be baptized...” 

The sacred texts categorically bear witness 
to the common concelebration of the Catholic 
Church of Christ, visible and invisible, militant 
and triumphant, earthly and heavenly. The new 
calendarists, however, in the midst ofsuch universal 
festivity are found to be chanting the verse “Rejoice, 
O Egypt, thou who hast brought forth such ascion, 
even Macarius, who is among the blessed.” How 
have we jumped from the Jordan to Egypt, from the 
Theophany to the memory of St. Macarius? This 
cacophony cannot be called a Church, but rather a 
confusion, a tower of Babel. Howcan we expect the 
Lord to give us “one heart” when we do not chant 
“with one mouth”? But, to put the matter more 
precisely, the Church has exercised this unity for 
nearly twenty centuries and now we the intelligent 
ones have come along in order to destroy it. 

The adherents of the papal calendar doggedly 


exclaim: “Since the date of Pascha has not been 
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changed, the unity of the Orthodox has not been 
destroyed.” We reply to them, “Brethren, we beg 
you, come to yourselves. Why, we ask, is liturgi- 
cal unity preserved so long as we celebrate Pascha 
together, whereas — according to your viewpoint 
— it is not broken if we celebrate the Savior’s Na- 
tivity, Theophany, and Transfiguration, separately? 
Is it not the same Savior and Master of all? Do we 
celebrate one Christ at Pascha and another at the 
Nativity? Is He Who resurrected not the same as 
He Who was born in the cave and Who lay in the 
manger for our salvation?” 

That is not all. The “conservative” Orthodox 
who have accepted the innovation of the Western 
calendar cry out and shout “scandal” now that 
Patriarch Athenagoras and his retinue wish to 
change the date of Pascha. Why is it that Meletius 
Metaxakis and Chrysostom Papadopoulos could 
arbitrarily change the date of the immovable feasts 
and Patriarch Athenagoras cannot change the Trio- 
dion and the Pentecostarion by the same principle? 
Athenagoras is, alas, consistent; those who are in- 
consistent are the “conservative” new calendarists. 


2. Separation and Disunity in the Fasts 

As is known, after the Sunday of Holy Pentecost, 
we celebrate the Sunday of All Saints. During all 
the days of this week neither fasting nor prostra- 
tions are permitted because of the Church’s joy at 
the descent of the Holy Spirit. Since, for a whole 
week — “Bright Week” — we celebrate the feast 
of the Resurrection of the Savior from the dead, 
the Holy Church decided to celebrate the feast of 
Pentecost also for a whole week, thus proclaiming 
to all that the Holy Spirit is equal in honor with 
the other Persons of the Holy Trinity. 

As is also known, according to St. George of 
Pisidia: “The all venerable day of the feast of the 
life-creating Resurrection of our Lord Jesus Christ, 
the true God, fluctuates between March 22 and 
April 25. Itis celebrated neither on or before March 
21 nor on or after April 26.” According to the date 
of its celebration, Pascha is called “early” or “late.” 
If Pascha is “early,” the date of the Sunday of All 
Saints is distant from that of the feast of Sts. Peter 
and Paul (June 29). If, on the other hand, Pascha is 
“late,” the Sunday of All Saints is closer to the feast 


of the holy Apostles Peter and Paul. The period 
between the Sunday of All Saints and the feast of 
the Holy Apostles is the period of the fast of the 
Holy Apostles. 

Now, if Pascha falls on April 25, the Sunday of 
All Saints falls on June 20; consequently, the fast of 
the Apostles lasts eight days (this will be the case, for 
example, for Pascha of 1983). But if, on the other 
hand, Pascha falls on 22 March, the Sunday of All 
Saints falls on 17 May and the duration of the fast of 
the apostles is 42 days. This fast, therefore, varies 
between 8 and 42 days in length. In 1725, Jeremy 
III, Patriarch of Constantinople was dethroned 
because he wished to stabilize the period of this fast 
toalength of 12 days. In 1783, Patriarch Callinicus 
of Constantinople underwent the same for wishing 
to stabilize this period to a length of 7 days. 

But what happens with the new calendarists? 
When Pascha falls on April 25, their own calendar 
reads May 8 (already Tradition is transgressed, but 
let us continue). Consequently, the Sunday of All 
Saints falls on July 3, that is, four days after the feast 
of the holy Apostles Peter and Paul, which, in turn 
falls on the Wednesday of Pentecost! Asa result, the 
fast of the Holy Apostles is abolished. Yet, because 
of the fact that this fast is a tradition of the Church 
of very ancient origin, in the year 1929 — to give 
an example of the ensuing confusion — the new 
calendarists invented a fast... during the week of 
Pentecost (when no fasting is permitted, for the 
same reason that fasting is not permitted during 
the week after Pascha)! 

As Father Eugene Tombros, archpriest, cor- 
rectly observes: “The simultaneous, uniform and 
unified celebration of the feasts by Christians was 
overthrown.” In reality, the 56" Canon of the Sixth 
Ecumenical Council ordains: “...it has seemed 
good that the Church of God, which is found 
throughout the entire earth, observe the fasts fol- 
lowing one order (taxis).” 

The new calendarists have enacted other 
things also. At the moment when the Catholic 
Church of Christ is well in the midst of the fast 
of the Nativity of our Savior, they already are 
celebrating the feast itself. Thus some fast and do 
works of repentance, while others make festival 
and rejoice. We ask ourselves, therefore, whether 
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the divine Apostle would agree with this when he 
commands us, “be ye perfectly joined together in 
the same mind and in the same opinion” (I Cor. 
1:10). But why should we have recourse to sacred 
Scripture when common sense is enough to sup- 
ply us with a proper reply to this state of affairs: Is 
it reasonable and normal that, when the Church 
is in the midst of fasting and preparation, the 
new calendarists should depart from the life and 
rhythm of the Church in order to concelebrate 
the feast with Lutherans and Calvinists? 

When did the Holy Spirit descend upon the 
apostles? When “they were all with one accord 
in one place” (Acts 2:1). It does not say “half the 
apostles arrived today and the other half thirteen 
days later.” We see also in the Old Testament what 
God says concerning the prescribed feasts: “Every 
congregation of the sons of Israel shall do this” 
(Ex. 12:14). “Every congregation” and not each 
man when oras he pleases. Was the calendar of the 
Hebrews scientifically more exact than the so-called 
“Julian” calendar? 


3. Concerning the Unity of the Church 
At this point, we wish to quote several sayings of the 
holy fathers concerning the unity of the Church, 
using the important work of the theologian, Stavros 
Karamitsos-Gambroulias, as our source: 
From St. Irenaeus of Lyons: 
As we have already said, the Church, although she 
be dispersed throughout the world — yet, as it were 
dwelling in one house, has received this kerygma 
[the preaching, declaration, or proclamation of the 
Faith] and this Faith, and she guards it carefully and 
believes these things, as though she had one soul 
and one heart; and with one voice, she preaches, 
teaches, and transmits these things as though she 
possessed one body. 
From St. Ignatius the God-bearer: 
One prayer, one supplication, one mind, one hope 
in love and in blameless joy which is Jesus Christ, 
concerning which there is nothing better; ye all 
hasten together as it were into one temple of God, 
as it were to one altar. 
From St. Justin the Philosopher and Martyr: 
Though the number of the members be many, yet 
the body is called and is one; so also is it with the 


assembly of the Church, for although the men be 
many in number, all are called and addressed by one 
name, as though they were one. They are as ones 
having one soul, one assembly and one Church. 


We shall end this present chapter, which 
was entitled “The Dogmatic Significance of the 
Calendar”, by quoting His Holiness Photius, the 
Patriarch of Alexandria, who in his document No. 
226 of April 20, 1924, asks the following concern- 
ing the change of the festal calendar: “How could 
it (the change) be considered foreign to dogmatic 
and canonical considerations and conditions?” 

With God’s assistance and by your holy prayers, 
I shall begin the second chapter. 


CHAPTER TWO 
THE FESTAL CALENDAR 
AS A TRADITION OF THE CHURCH 
Introduction 

If, previous to 1924, the Church had not taken a 
position on the calendar issue, it would have been 
possible to accept discussion on this subject. How- 
ever, the Church had taken into consideration the 
arguments of her adversaries well before this time 
and was quite aware of the astronomical deficiencies 
of her calendar; yet, even so, she steadfastly refused 
to change. The Church did not simply express an 
opinion or leave the question as a theologoumenon 
[a debatable theological doctrine], but rather, she 
took a definite position, not only forbidding the 
use of the papal calendar but even anathematizing 
it by Pan-Orthodox Councils. Therefore, how can 
we, without any valid reason, and without violating 
Tradition, return to this question which has already 
been examined by the Church, and upon which she 
has already pronounced her verdict? 


A. THE CONDEMNATION 
OF THE ParpaL NEw CALENDAR 
The very man who changed the calendar, the 
Archbishop of Athens, Chrysostom Papadopoulos, 
admitted that the Gregorian Calendar had been 
condemned thrice, saying, “Jeremy II, together 
with Sylvester of Alexandria in 1583, and then with 
Sophronius of Jerusalem in 1587, madea declaration 
against the Gregorian calendar and later convoked 
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the Great Council of 1593, in which Meletius Pegas, 
the Patriarch of Alexandria, also participated” (4 
Critical Study of the Condemnation of the Calendar). 
Sacred Scripture teaches us that David cut off the 
head of Goliath with Goliath’s own sword; and for 
this very reason have we set forth the confession of 
the innovating archbishop. 


1. The First Condemnation of the New Calendar 
in 1583 
In the work Ecclesiastical History, written by Met- 
ropolitan Meletius of Athens (published in Austria, 
1784. Ch. XI, p. 402) we read: 

Council of Jerusalem convoked because of the 
new calendar. During the reign of the same Patri- 
arch Jeremy, a Council of Metropolitans was con- 
voked in Constantinople in 1583, with Sylvester, 
Patriarch of Alexandria, also being in attendance. 
This council condemned the calendar which had 
been introduced by Gregory of Rome, and did not 
accept it, as the Latins had requested. 

According to the Codex Manuscript ( #772 ) 
of the Russian Monastery of St. Panteleimon on 
Mt. Athos, we learn of the sigillium [an official 
decree, bearing the Patriarchal seals] issued by this 
council: 

The sigillium of the Patriarchal Encyclical to 
the Orthodox Christians in every land commands 
them under the penalty of punishment and anath- 
ema not to accept the new Paschalion or the new 
calendar but to remain with that which was well 
defined once and for all by the 318 Holy and God- 
bearing Fathers of the First Ecumenical Council. 

In the year of the God-Man, 1583. 

12% Indiction. November 20 

The Patriarch of Constantinople Jeremy II 
The Patriarch of Alexandria Sylvester 

The Patriarch of Jerusalem Sophronius 
and the other hierarchs of the Council 
who were present 


2. The Second Condemnation of the New Calendar 
in 1587 

In the Ecclesiastical History (Constantinople 

1912. Vol. IH, p. 125), written by Philaret 

Baphides, Metropolitan of Didymotichon, we 

read a confirmation of the condemnation of 1583 


and moreover: “Likewise in 1587, a council at 
Constantinople was convoked where, in the presence 
of Jeremy II, Meletius Pegas and Sophronius of 
Jerusalem, the correction of the calendar was 
condemned as being perilous and unnecessary and 
as being, rather, the cause of many dangers.” 


3. The Third Condemnation of the New Calendar 
in 1593 

This council took place in February, 1593, in 
the Holy Church of the Mother of God of Consola- 
tion. In its Eighth Canon, it prescribes the follow- 
ing concerning the change of the calendar: 

Concerning the rejection of the new calendar, 
that is, the innovation of the Latins regarding the 
celebration of Pascha. We wish that that which 
has been decreed by the fathers concerning holy 
Let all 
those who have dared to transgress the definitions 


and salutary Pascha remain unshaken.... 


regarding the holy feast of the salutary Pascha be 

excommunicated and rejected from the Church 
of Christ. 

The Patriarch of Constantinople Jeremy II 

The Patriarch of Antioch Joachim 

The Patriarch of Jerusalem Sophronius 

The Patriarch of Alexandria Meletius 


According to Polycarp, Bishop of Diaulia (cf The 
Change of the Calendar. Athens, 1947, p. 13) “... 
in 1593, a council of the Orthodox Churches was 
convoked at Constantinople where the four patri- 
archs, the plenipotentiary of the Russian Church 
and many other Orthodox hierarchs representing 
the Orthodox Churches participated. This council 
reiterated the excommunication of the Most Holy 
Patriarch Jeremy II and issued an encyclical which, 
among other things, stated the following: 

He who does not follow the customs of the 
Church which were decreed by the Seven Holy 
Ecumenical Councils which have ordained well 
that we observe the holy Pascha and the Menolo- 
gion, {the calendar of immovable feasts] and wishes 
to follow the new Paschalion and Menologion of 
the Pope’s astronomers and, opposing himself to all 
these things, wishes to overturn and destroy them, 


let him be anathema and outside of the Church of 
Christ and the assembly of the faithful...” 
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B. THE STEADFAST REJECTION OF THE GREGORIAN 
CALENDAR ON THE PART OF THE ORTHODOX CHURCH 
THROUGHOUT THE CENTURIES. 

The refusal to adopt the Gregorian calendar con- 
stitutes a long tradition of the Church which we 
cannot transgress impuniously — unless we accept 
the supposition that the Church has acted due to 
“ignorance” or simply out of a “reactionary spirit” 
for so many centuries in her persistent refusal and 

rejection of this cancerous growth. 
1. From ancient times, the Church has been 
For this 


reason she fixed a conventional equinox which 


aware of the calendar’s imperfection. 


disregards the astronomical equinox. 

2. In 1324, Nicephorus Gregoras determined 
the calendar’s error with exactness and submitted 
a report containing propositions for changing it; 
however, nothing came of this. 

3. In 1371, the monk Isaacius and Matthew 
Blastaris approved Gregoras’ calendar and sup- 
ported it, but the Church showed no interest. 

4. During the days shortly before the fall of 
Constantinople, George Gemistus proposed new 
reforms for the calendar, which were likewise re- 
jected by the Church. 

5. In 1582, Patriarch Jeremy II wrote a letter 
to the Orthodox Church of Poland, forbidding 
the use of the new calendar, under the penalty of 
excommunication. 

6. In 1582, Patriarch Jeremy II wrote a let- 
ter to the Doge of Venice, wherein he shows that 
the question of the calendar is a matter lacking in 
seriousness: “child’s play”. 

7. In 1583, there was convened in Con- 
stantinople the first Pan-Orthodox Council to 
condemn the papal calendar. 

8. In 1583, Meletius Pegas addressed himself 
to Cardinal Julius Antonius, wherein he shows 
him the deficiencies of the Gregorian calendar. 
At the same time, he wrote the Alexandrian Tome 
concerning the celebration of Pascha. 

9. In 1584, Patriarch Jeremy II wrote a letter 
to the Pope of Rome against the Latin’s arbitrary 
coup d’état concerning the calendar. 

10. In 1587, the second council condemning 
the calendar used in the West was held at 
Constantinople. 


11. In 1593, the third council condemning the 
new calendar was held in Constantinople. 

12. In the 1670's, Dositheus, the Patriarch 
of Jerusalem (in his work Concerning Unleavened 
Bread, p. 539) said: “By the grace of Christ, from 
the time of the First Council to this present mo- 
ment, the sacred Pascha is always celebrated the 
Sunday after the Passover of the Law, and we have 
never experienced any confusion which might 
bring us to the necessity of making some correction. 
This was set forth very well by the holy fathers and 
it shall eternally remain faultless. Wrongly have the 
contemporary astronomers of Old Rome removed 
ten days from the month of October. Moreover, 
their new calendar provokes much confusion and 
many causes for disorder.” 

13. In 1827, Agathangelus, the Ecumenical 
Patriarch, refused to permit any correction of the 
so-called “Julian” festal calendar of the Orthodox. 

14. In 1895, Patriarch Anthimus VII forbade 
any discussion of the question of the calendar. 

15. In 1902, the Great Church of Christ rejected 
the mathematician Epaminondas Polydore’s mem- 
orandum concerning the change of the calendar. 

16. In 1903 (Feb. 28), the Russian Church 
issued the following opinion: 
which disturbs the order that has already been 
established and which has been sanctified by the 
Church during such a great expanse of time, will 
indubitably bring about disturbances in the life of 
the Church.” 

17. In 1903 Qune 5), the Church of Jerusa- 


lem issued the following opinion: “Any decision 


“\..this change, 


to change the calendar, out of preference for the 
Gregorian calendar, will be to the detriment of 
Orthodoxy.” 

18. In 1903 (July 14), the Church of Greece 
issued the following opinion: “...the Julian calen- 
dar (hemerologion) is bound together with the festal 
calendar (heortologion) of the Church.” 

19. In 1903, the Rumanian Church made 
the following decision: “The Sacred Synod of the 
Holy Autocephalous Church of Rumania is of the 
opinion and proposes that we abide therein where 
we find ourselves today. For it is impossible not 
to violate the prescriptions of the canons should 
we wish to consider some change or reform of the 


— 2 — 


Julian calendar, with which the Orthodox Church 
has lived for so great a time. Besides this, it is not 
permitted to us to touch even with our finger the 
ancient decisions which constitute the glory of our 
Church.” 

20. In 1904 (May 12), the Ecumenical Patri- 
archate issued the following opinion: “It is praise- 
worthy and good to keep the Paschalion which has 
already been defined and ratified by the ancient 
practice of the Church...and it is not permitted to 
introduce any innovation concerning it (the calen- 
dar)...From an ecclesiastical point of view, we are 
in no wise obliged to change the calendar. 

21. In 1919, the Church of Greece issued 
the following opinion: (see, Bishop Polycarp of 
Diaulia, zbid., p. 16): “The change of the Julian 
Calendar, which change does not offend dogmatic 
and social considerations, could be accomplished 
with the agreement of all the other autocepha- 
lous Orthodox Churches, and especially with the 
agreement of the Ecumenical Patriarch, to whom 
it would be necessary to entrust the initiative in 
such an undertaking — under the condition that 
the Gregorian calendar not be adopted, but that 
a new calendar be redacted, which would be even 
more exact scientifically and free from the defi- 
ciencies of the two present calendars, the Julian 
and the Gregorian. (It should be noted that one 
of the committee members who voted in favor of 
this position was Chrysostom Papadopoulos, then 
an archimandrite and professor of theology at the 
University of Athens.) 

22. In 1924, the Church of Alexandria issued 
the following opinion: “#28. To Gregory, Patriarch 
of Constantinople. After receiving the telegram of 
Your All-holiness, our Sacred Synod was convoked 
today and decided the following: We shall abide 
with the former synodical decisions and we reject 
any addition or any change of the calendar.” 


We see, therefore, that since the Church — freely 
and deliberately throughout the ages — has re- 
jected the Gregorian calendar, such a rejection 
constitutes a tradition of the Church. In order to 
annul this rejection, we must prove that: 

A. The arguments which previous generations used 
against adopting the new calendar, that is, 


1. the canon concerning the determining of 
Pascha would have to be changed. 

2. it would become a means whereby the 
Latins could divide and proselytize the Orthodox 
Catholic Christians; 

3. it would violate all previous tradition; 

are no longer valid. 

B. The causes for the rejection of the Gregorian 
calendar have changed and, consequently, the 
Church's persistence in using the “Julian” calendar 
is no longer justifiable. 

3. Our fathers throughout the ages who have 
rejected and anathematized this fabrication of the 
West have erred, or they were uneducated in the 
matters of astronomy, or they suffered from an un- 
healthy anti-Latinism and an intolerant animosity 
towards non-Orthodox beliefs. 

4. The conscience of the Orthodox, which 
until the present time had accepted the hierarchy’s 
rejection of the papal calendar, has erred. 


Yet, behold how the one time archimandrite 
and professor of the University of Athens, Chrys- 
ostom Papadopoulos, expresses his opinion con- 
cerning the relations of the calendar and Tradition, 
before he became Archbishop of Athens and was 
himself possessed by the demon of modernism 
and innovation, as well as that of pride — for, 
according to the fathers, “Pride cannot tolerate that 
which is ancient; it loves only to innovate.” “This 
letter of Patriarch Jeremy,” says Papadopoulos, “in- 
dicates in an excellent manner the position which 
the Orthodox Church took straightway against 
the Gregorian modification of the calendar. The 
Church considered it as yet another of the many 
innovations of Old Rome, as a universal scandal 
and as an arbitrary affront to the traditions of the 
Church. The modification of the calendar is not 
only a matter of astronomy, but also one pertaining 
to the Church, because it is related to the celebra- 
tion of the feast of Pascha. Hence, the Pope had no 
right to modify the calendar, thus proving that he 
esteems himself superior to the Ecumenical Coun- 
cils. Consequently, the Orthodox Church has not 
been in favor of the modification of the calendar” 
(Chrysostom Papadopoulos, Ecclesiastical Herald, 
#143. 1918). 
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C. CONCERNING THE PossIBILITY 
OF CHANGING THE CALENDAR. 

In order to lay a trap for us, the innovators often 
have recourse to the following sophistry: “Can the 
Church change the calendar or not?” The new cal- 
endarists most certainly are not ignorant of the fact 
that there are questions to which it is impossible to 
answer “yes” or “no”. Let us suppose that we were 
to ask someone who has never been drunk in his 
whole life: “Have you stopped getting drunk?” Our 
friend can answer neither “yes” nor “no”. If he says 
“yes”, he admits that he has been drunk in the past; 
ifhe says “no”, this indicates that he continues to get 
drunk. However, our friend has never been drunk 
and therefore, must answer us in another manner 
rather than by a simple “yes” or “no”. 

By their cunning manner of setting forth this 
question, they set before us a pernicious question 
concerning whether it is possible for the Church to 
change the calendar. If we reply “yes”, they would 
declare us schismatics, since we have separated 
ourselves from communion with them; if we reply 
“no,” they would callus “worshipers of times and 
seasons” and “worshipers of empty forms.” 

By this they succeed in accomplishing some- 
thing else as well. By means of this perfidiously- 
posed question, they succeed in inflaming the zeal 
of the more simple among us, so that the latter 
might proceed to make forced and hasty decisions, 
untimely statements and immature dogmatisms; 
thus they draw these souls away from the terrain 
of the unquestioning faith of the Orthodox onto 
the slippery pavement of scholasticism. By these 
means, the new calendarists have gained two 
things: 

1. They have extracted hasty professions of faith 
which they utilize later to confound us, proving us 
to be ignorant in theological matters. 

2. By means of the divergence of opinion 
that this creates, passions and stubborn-minded 
opinions flare up among the true Orthodox Chris- 
tians and they become divided at the expense of the 
old calendar cause. 


Following the example of our Savior, we shall reply 
to the new calendarists with another question based 
on the same logic. “Can the Church change the 


sign of the Cross, the order of the services, the order 
of the fasts, the habit of the sacred clergy, the canon 
concerning the Paschalion, the liturgical texts and 
the other traditions? For, if the Church does this, 
she would not increase the number of the Persons 
of the Holy Trinity, nor would she refute the ever- 
virginity of the Lady Theotokos.” 

Let them apply the answer which they give us 
to the question of the calendar. We have never 
considered the festal calendar as superior to the 
rest of the Tradition of the Orthodox Church. 
When we say “Tradition” we mean the practice, 
expression and life of our Church in its totality: 
the services, the typicons, the fasts, the iconog- 
raphy, the chants, the architecture, etc. and not 
just the festal calendar. We shall remind the new 
calendarists of an anecdote taken from their own 
journal Ecclesiasticos Agon (Ecclesiastical Struggle) 
concerning “the displuming of the dove.” Truly, if 
we take a dove and displume it, we will clearly have 
left it intact — thatis, its heart, stomach and lungs. 
However, when our dove has been displumed it will 
die. Thus, in like manner, we can change many 
things in the life of the Church under the pretext 
that “they are not dogmas,” and thus, in our legal- 
ism, we shall put Orthodoxy to death without ever 
having touched her dogmas. 

Most correctly, therefore, has the theologian 
Dionysius Batistatos said that, in these matters, it 
is impossible to distinguish between the primary 
and the secondary, because all bear the seal of the 
Holy Spirit. Therefore, from the moment that we 
ascertain that something — no matter how in- 
finitesimal it may be — constitutes a tradition of 
the Church, we may not touch it irreverently and 
rationalistically, but rather, we say with St. John 
Chrysostom: “Is it a tradition? Seek no further!” 

We remind the hierarchy of the State Church 
of Greece of the case of the Prophet Balaam in the 
Old Testament (Numbers, ch. 22). This man re- 
ceived a commandment from God that he should 
not curse Israel because it was blessed. Enticed, 
however, by all the silver offered him by Balak, the 
foolish prophet besought God saying, “Should I 
go?” whereas God had told him aforetime, “Go 
not.” Balaam thus demonstrated his evil intent 
which he desired to camouflage behind a legalistic 
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authorization from God. Yet the God of free- 
dom answered him, “Go,” in order to reveal the 
prophet’s “excuses in sin” (Ps. 140:4). 

Thus, the new calendarists find themselves face 
to face with a Church, which, for many centuries, 
has: 

1. deliberately and knowingly rejected the 
change of the calendar, through councils, sigilliums, 
anathemas and written statements. 

2. proclaimed for twenty centuries that she is 
not an astronomical observatory, for “the Church 
is not concerned with the exactness of seasons.” 

3. considered the question of the change 
of the calendar “child’s play,” bereft of serious 
consideration. 

4. proclaimed that questions about the details 
of the exactness of seasons do not concern her, be- 
cause time passes whether we measure it correctly 
or erroneously, whereas the Church is by grace 
“beyond time” and eternal in her nature. 

5. expressed herself and taken a position on 
this issue and her refusal to change has become an 
integral part of Tradition, admitting no further 
discussion. 


Despite this, the new calendarists continue to ask 
us questions like the following: “Is this a dogmatic 
issue?” “ 
the Church change the festal calendar or not?” 


etc., etc. 


Is this issue primary or secondary?” “Can 


Listen well, my dear new calendarists, since all 
this does not suffice you, you are like the Nesto- 
rians who do not find the holy Symbol of Faith 
sufficient when it says “was born of the Holy Spirit 
and the Virgin Mary” and tempt the Orthodox 
by saying, “Where does the holy Symbol of Faith 
say that Mary is the “Theotokos?” — _ for this 
expression in the Creed was not enough to satisfy 
them! You are also like the Latins who, despite the 
fact that two phrases in the holy Symbol of Faith 
“Who proceedeth from the Father” and “Who is 
worshipped with the Father and the Son” exist in 
the same verse, one right after the other, yet they 
too tempt the Orthodox by making the objection: 
“Where in the holy Symbol of Faith is it written that 
the Holy Spirit proceeds only from the Father?” 
— as though the Fathers who knew that the Holy 


Spirit is worshipped with the Father and the Son 
hesitated, by reason of ignorance or uncertainty, to 
complete the first of these two phrases! But even 
as there are two sides to every coin, such also will 
our reply to you be. 

Yes, beloved, the Church can change the festal 
calendar and, in fact, we shall even present you with 
arguments for this matter. However, they will not 
help you shake off either the curses of the Holy 
Fathers which you have laid upon your shoulders 
by leading the Holy Church into schism, or the 
inheritance of “the leprosy of Giezi” (II Kings 
6:27) and “the hang-man’s rope of Judas” (Matt 
27:5) which Cyril, the Patriarch of Constantinople, 
bequeathed you in 1756. 

The Church can even bring heaven down to 
earth since she is “higher than heaven” according 
to St. John Chrysostom, and you ask if she “can” 
change calendars and monthly reckonings. We 
have never denied that the Church has the right 
and the authority to adjust the calendar of her 
feasts. We simply say that in 1924, it was not the 
Church which made this alteration, but rather in- 
novationists, wolves in the guise of shepherds, who 
according to the Apostle, “speak perverse things” 
(Acts 20:30) and who “went forth from us but were 
not of us” (I John 2:19). 

Up until the 10° century, was not the feast of 
the Transfiguration of the Savior celebrated forty 
days before Holy and Great Friday — that is, 
during the first week of the Great Fast? But the 
Holy Church made a decision concerning this, 
and changed the date of celebration, decreeing 
that the feast should be celebrated as was meet on 
August 6, that is, forty days before the feast of the 
Exaltation of the Venerable Cross — a feast which 
is considered by the Orthodox as a “second Holy 
and Great Friday.” Hence, the Transfiguration 
became an “immovable” feast instead of a “mov- 
able” feast. Did not St. John Chrysostom repose 
on the 14" of September — that is, on the very 
day of the Exaltation of the Cross? Yet, the holy 
Church decided to change his feast day to the 13" of 
November, so that she might celebrate his memory 
more festively. If the feast of the Annunciation falls 
on Holy and Great Friday, is it not transferred to 
the day of the Holy Pascha [in modern Greek parish 
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use, but not according to the Typicon]? Or, is not 
the feast of St. George transferred to a day in Bright 
Week when Pascha occurs late in April? And one 
can find many such examples! Did the Church not 
change the official date of the astronomical Spring 
equinox by adopting a fixed date which had been 
agreed upon (March 21) in order not to celebrate 
Pascha at the same time as the Jews? 

Most certainly, therefore, the Church can 
change the festal calendar. But since the Church 
is Apostolic, she acts in an Apostolic fashion. And 
what does the Apostle say? “All things are possible 
unto me, but all things are not expedient” (I Cor. 
6:12). Since the Church has judged that the adop- 
tion of the Gregorian calendar “is not expedient,” 
she refuses to make this change. The Church has 
expressed her decision by the anathemas which she 
pronounced, thus officially rendering the ecclesi- 
astical calendar an integral part of her Tradition. 
Therefore, insofar as the calendar is a part of the 
Church’s Tradition, it does not change. For the holy 
Church is the Body of the immutable Son of God, 
Who became incarnate, Who is “the same yester- 
day, and today and forever” (Heb. 13:8). Even as 
God “cannot deny Himself” (II Tim. 2:13), so also 
the holy Church of Christ “cannot deny” herself 
nor her Tradition! 

Now it is our turn to ask a question of the 
new calendarists: “Why do you ask of the Church 
to change her calendar and annul her anathemas 
which her conscience has embraced to herself and 
held in respect for four whole centuries?” To this 
very day, this “why” has remained unanswered. 
No real need has ever been presented. One hears 
only the ruminations and puerile arguments of 
the sacrilegious, materialistic, unorthodox spirit 
of the decadent West: a “monkey see, monkey do” 
disposition; a desire, brought about by laziness, 
to adapt to the demands of a world which is ever 
going further and further into apostasy. Let those, 
therefore, who are concerned first tell us “why,” and 
then we shall see what the Church will reply and 
what sort of economia She will exercise without 
harming her Tradition. 


D. THE REQUIREMENTS OF SACRED TRADITION. 
“Let him that transgresses the ecclesiastical tradi- 
tions be deposed” (Canon No. 7 of the Seventh 
Ecumenical Council). 

Of the doctrine and preaching which are pre- 
served in the Church, some we possess derived from 
written doctrine, others we have received delivered 
to us “in secret” (en mystyrio) by the tradition of 
the Apostles; and both of these have the same 
validity and force as regards piety. And these no 
one contradicts — no one, at all events, who is 
even moderately versed in the institutions of the 
Church. For were we to attempt to reject such cus- 
toms as have no written authority, on the ground 
that the importance they possess is small, we would 
unintentionally harm the Gospel in its vitals; or, 
rather, would make our preaching mere words and 
nothing more (St. Basil, On the Holy Spirit 27:66; 
also Canon 91 of St. Basil the Great). 

It should be required of all Orthodox Chris- 
tians to learn this entire canon by heart. The 924 
canon of the same saint confirms the above and 
also recalls the words of the divine Apostle: “Hold 
fast the traditions which ye have received, whether 
by word of mouth or through an epistle of ours” 
(II Thess. 2:15). 

In his commentary on the 31* Apostolic Can- 
on, St. Nicodemus of the Holy Mountain speaks 
of the relation which exists between the Faith and 
Tradition: “Even as the ecclesiastical traditions have 
need of the Faith, so also is the Faith in need of the 
ecclesiastical traditions; and these two cannot be 
separated one from another.” In this manner, the 
saint shows that the Faith which is based on the 
traditions is neither a “worship of empty forms,” 
nor an abstract intellectual conviction. 

Behold, therefore, why we adhere to the cal- 
endar of the Fathers: not because it is “Julian,” 
but because it has become “Ecclesiastical” and has 
always been the pulse of the Body of our most holy 
Church. We keep this calendar because it is the 
one which we have received from the Fathers. The 
calendar of the West has been transmitted to us by 
no one. We keep this calendar because it was with 
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this one that the martyrs shed their blood, and our 
fathers and mothers in the Faith burned like liv- 
ing candles in their ascetical discipline. We keep 
this calendar of our fathers because, according to 
the principle stated by St. Vincent of Lerins, it is 
the only one which has been used “always, every- 
where, by all.” We keep this calendar because, if 
our Fathers were not upset by its inaccuracies, why 
should we become upset? We keep this calendar 
because even if it is “erroneous, irregular, obsolete 
and antiquated,” yet it is also patristic, orthodox, 
sanctified, ecclesiastical, lived and celebrated at the 
same time by the whole Church, both in heaven 
and on earth. Should I exchange the photograph 
of my mother which is in an old frame for a photo- 
graph of an unknown lady which is in a new gilded 
frame? Even if the papal calendar were “scientific, 
contemporary and precise” (which it is not), yet it 
has never given me a saint; it has never assured me 
that “Today the things on high celebrate with the 
things below.” 

Let the new calendarists, therefore, cease to 
remind us of the verse of St. Paul in his Epistle to 
the Galatians: “Ye observe days, and months, and 
times, and years” (Gal. 4:10), because this verse 
in no wise applies to us, for we have never been 
preoccupied or upset by the inaccuracies of our 
calendar. These questions concerning precision in 
the measurement of time are nothing but “child’s 
play” to use the expression of Patriarch Jeremy 
II the Illustrious. Let them understand, rather, 
that this verse applies to them, since they prefer 
chronological precision to the life and Tradition 
of the Church, and that they, therefore, must pay 
the tax of their chronological hair-splitting with 
the money of schism. 

We, however, have been taught that the time of 
this “deceptive age” shall be abolished whether it is 
measured correctly or incorrectly. What difference 
does it make if the date of its abolition is the 1* or 
the 14" of June? What will it avail us to correctly 
measure time which is to be abolished, if it means 
that we shall go into perdition along with it? If 
on the other hand, we walk in the footsteps and 
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Traditions of the Fathers, will God deprive us of 
eternal blessedness for having poorly calculated the 
course of the stars? 

We regard the Church’s unity — which she 
possesses in her unadulterated Tradition — above 
astronomical precision, as the Most Reverend 
Chrysostom, the former Metropolitan of Florina, 
points out, using the words of Tertullian: “Those 
who preside over the Church guard the Tradition 
of the apostles vigilantly; we bear witness that all 
observe one and the same Faith, and that they use 
the same laws for the government of the Church 
and the accomplishment of the other ecclesiastical 
ministrations.” 

St. Gregory of Nyssa says: “All men are per- 
suaded that the customs, dogmas and traditions 
which have prevailed are venerable and worthy of 
reverence because of their antiquity.” The 8° act 
of the Seventh Ecumenical Council proclaims the 
following anathema: “Let those who transgress 
a written or unwritten Tradition be anathema.” 
The Synodicon of Orthodoxy [pronounced on 
the Sunday of Orthodoxy in cathedrals and some 
monasteries] proclaims the following anathema: 
“To all things outside of the Ecclesiastical Tradition 
that have been introduced as innovations...or that 
hereafter shall be enacted anathema, anathema, 
anathema.” 

The Apostle Paul says: “Remember those who 
have rule over you, who have spoken unto you 
the word of God: whose faith emulate, consider- 
ing “the end of their life.” Whose faith should we 
therefore emulate? That of Patriarch Athenago- 
ras, of Archbishop Hieronymus, of Archbishop Ia- 
kovos, or of Metropolitan Nikodim of Leningrad 
and of Pimen, the “Patriarch of Moscow?” We 
prefer to emulate the faith of Jeremy II, Meletius 
Pegsas, Dositheus, Patriarch of Jerusalem, Patri- 
arch Tikhon of Moscow, Metropolitan Anthony 
Khrapovitsky, Innocent of Peking, etc. (not to 
mention those who have been proclaimed saints 
officially). Let the new calendarists who calumni- 
ate us as “schismatics” address themselves to those 
whom we have cited above, since these shall give 
an account for us. 


(to be continued in the next issue) 
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OF THE HOLY SPIRIT AND THE CHURCH 


He appeared in the form of tongues, and 
of tongues of fire, because the thorn of 
sin in us had grown into a forest. For 
as land which, though rich and fertile, is 
left uncultivated, will bring forth a large 
crop of thorns — so our nature which, 
though created good and suited to the 
cultivation of the crop of virtue, because 
ithad never felt the plough of reverential 
love of God, nor received the seed of the 
knowledge of God, had brought forth 
impiety as though it were thorns and 
other useless growth. And as, as often 
happens, through the dense growth of 
thorns and unprofitable weeds the face 
of the earth is not even seen — so the 
purity and nobility of our soul did not 
appear until the Husbandman of the 
nature of man had come and, touching 
it with the fire of the Spirit, cleansed 
and prepared it, that it might be ready 
to receive the good seed. 
— St. John Chrysostom 
t 407AD 


Whence is it that we are Christians? Through 
faith, all will answer. How are we saved? By being 
born again in the grace of baptism. For how else 
could we be? Then, knowing that this salvation 
is confirmed by the Father, Son and Holy Spirit, 
shall we cast aside this “form of doctrine” [Rom 
6:17] handed down to us? Would this not be 
the cause of the greatest grief if we now found 
we were further off from salvation than when 
we first believed [Rom 13:1 1];that we must now 
deny what we before believed? ... Whoever does 
not observe the profession we made on our first 
“entering in” when, departing ’from idols”, we 
approached the living God, and does not hold 
fast to it throughout life as his surest protection, 
makes himself a “stranger” from the “promises” 
of God [I Thess 1:9], dishonoring the pledge he 
himself gave at his profession of faith. 
— St. Basil the Great 
7379AD 


He therefore who possesses the Holy Spirit is 
in the Church, which speaks in the tongues of 
all nations. Whosoever is outside this Church 
has not the Holy Spirit.... Attend to this, you 
who are members. A body is composed of 
many members, and one spirit gives life to all 
the members. By the human spirit, by which 
| myself am a man, | command my members 
to move: | direct the eye to see, the ears to 
hear, the tongue to speak, the hand to work, 
the feet to walk. The duties of each member 
are different, but one soul joins all together. 
Many things are commanded, many done, 
but one commands, one is obeyed. What our 
spirit, that is, our soul, isto our own members, 
this the Holy Spirit is to the members of Christ, 
to the Body of Christ, whichis the Church. And 
so, where the Apostle speaks of it as a body, 
let us not think of it as a dead body without 
life. “One body” [Eph 4:4], he says. But, | ask 
you, is this a living body? Itis living. By what 
does it live? By one Spirit. And in one Spirit. 
Be watchful, therefore, brethren, within your 
own body, and grieve for those who are cut 
off from the Church. As long as we live, while 
weareinoursenses, let all members fulfil their 
duties among their own members. Should 
one member suffer anything, let all members 
suffer with it [I Cor 12:26]. Yet, though it may 
suffer, because it is in the body, it cannot 
die. For what does “to die“ mean but to lose 
the spirit? Now if a member be cut off from 
the body, does the soul follow it? It can still 
be seen what member it is: it is a finger, a 
hand, an arm, an ear; besides substance, it 
has form, but is has no life. So it is with a 
man separated from the Church. Seek if he 
has the Mysteries. You learn he has. Look for 
baptism. You find it. The creed? You find it. 
This is the outward form; but unless inwardly 
you live by the Spirit, in vain do you glory in 
the outward form. 
— St. Augustine of Hippo 
t 430AD 


